The paper explores into the concept of cosmopolitanism in Rabindranath Tagore's Philosophy. Though Tagore couldn't travel fully with his critique of nationalism and the entire extent of the debate, which determined India's destiny later, the authenticity of Tagore's perspective foresaw the most decisive themes of coexistence of our times symptomatically for us, such as, the criticism of nationalism and transnationalism, religion as humanism, the idea of cosmopolitan freedom and education as encounter with nature etc. The paper argues that Tagore's concept of cosmopolitanism is composed of his philosophies of humanism, religion, art and aesthetics and the critique of nationalism. The discussion that is carried out in the paper though briefly examines some of the major works of Tagore. It looks at the theoretical engagements of some of the major contemporary thinkers made with Tagore's thought, especially with his idea of cosmopolitanism. The paper, as it affirms the contemporaneous nature of Tagore's concept of cosmopolitanism, however, suggests a new dimension that it adds to the philosophy of cosmopolitanism Tagore's Humanism and the Critique of Nationalism from the perspective of cosmopolitanism. It simultaneously makes a theoretical effort towards forming a soft definitional framework of cosmopolitanism from Tagore's philosophy. The paper presumes that the ideas of dialogue at the centre of Tagore's Humanism and the Critique of Nationalism cannot be fully grounded unless they are aligned with and relocated in the recent ethical and communicative engagements informed by cosmopolitanism.
Introduction
Rabindranath Tagore will be remembered as a litterateur, artist and philosopher, who has marked the Indian psyche in a unique way. Rabindranath Tagore's philosophy leaves behind a guiding vision that welds life with radical creativity. Tagore's philosophy, therefore, can be seen as continuing to ignite several dimensions of writing, creation and artistic activity which cut across all Indian languages and literary domains. The gentle and prophetic presence of Tagore's legacy still works as a creative amalgam of dialogical gist, deeply woven literary truths and the celebration of life as intercultural bonding 1 . Tagore writings demand many a contemporary rereading from the perspectives and ideas Tagore originally raised in his times. Interculturality as a philosophical perspective becomes lively here in the context of addressing the philosophy of Tagore and seeks as well an anchorage from Tagore's engagements with philosophy and theory.
Cosmopolitanism and Tagore
Cosmopolitanism basically is a doctrine of world citizenship. It imagines that every human being is equally an object of moral concern. The word cosmopolitan is derived from the Greek word kosmopolites, which means, a citizen of the world 2 . Cosmopolitanism is entangled with imperialism historically, as Roman Empire took it up from the Stoics who originally created the basic ethical idea of world citizenship to make it into a political idea of world citizenship under the Roman Empire. The major phase is associated with Immanuel Kant and his doctrine of jus cosmopoliticum or cosmopolitan right/cosmopolitan law. Kantian project of cosmopolitanism recognizes related levels of rightful relations. Cosmopolitanism is the idea that all of humanity belongs to a single global community. In the twenty first century, cosmopolitanism suggests the establishment of peaceful global community is an important issue and cosmopolitanism is discussed in diverse social, political, economic, cultural, and ethical contexts. The term is similar to globalism and internationalism but qualitatively different in democratic and freedom emphasis.
Philosophical Cosmopolitans are moral universalists. This group believe that all humans come under the same moral standards. The boundaries between nations, states, cultures are therefore morally irrelevant. Some philosophers and social scholars argue that the objective and subjective conditions creates latest potential for the emergence of a cosmopolitan identity as global citizens and possible formation for a global citizens' movement. Cosmopolitans can be traced back to Diogenes of Sinope (c.412BC). It is said, -When he was asked where he came from, he answered ‗I am a citizen of the world.‖ This expresses the inner meaning shared by cosmopolitan thinkers that all human beings belong to a single community and the last units of THINK INDIA (Quarterly Journal) ISSN : 0971-1260 Vol-22-Issue-3-July-September-2019 P a g e | 792
Copyright ⓒ 2019 Authors moral theoretical concern are human beings, and not the state or particular forms of human association. Rabindranath Tagore allies with cosmopolitanism when he took a challenge to overcome the uncritical loyalty to nationalism and to build a world not broken into parts.
Cosmopolitanism basically is a normative theory that promotes world citizenship and in latter face of political reasoning tends to mean that each person should be considered morally from an equal standpoint. Contemporary cosmopolitanism believe that every person has global aspect and as the last unit of moral concern where each person is an object to equal respect and consideration no matter what her citizenship status or other affiliations happen to be. From the standpoint of moral equality cosmopolitans believe not in local obligations but responsibilities to distant others. Moral cosmopolitanism says that there is an ethical sphere that rises above national or social limits and as result that ethical commitments have a global stature.
Cosmopolitans insist on the responsibilities we have to those whom we do not know, but whose lives should be of concern to us. The essence of cosmopolitanism considered the ethics to be global in nature that extend responsibilities across borders. There are two types of cosmopolitanism: 1) Weak cosmopolitanism: that there are at least some global obligations that go beyond national borders. 2) Strong cosmopolitanism: holds that global sphere is the primary moral sphere. All duties of justice are motivated from a global view point and national and regional borders are considered to be morally and ethically important from a global per 3 spective.
Rabindranath Tagore was one of the first intellectuals to argue for the importance of cosmopolitan education in the modern world. He wrote that now the issue before us is one nation, this earth, where races as people have to discover both their liberty of self-expression and their federation bond. Humanity must understand a unity that is broader in scope, deeper in feeling, greater in authority than ever before. For Tagore, the unity of mankind revolves on -differences in man that are real‖, and at the same time on -consciousness of our unity‖. He continues to mention that the -perfection of unity is not in uniformity, but in harmony‖. In the context of certain modern philosophical issues, Tagore's difference between the two types of unity can be explained. The postmodern challenge of modernity in latest theoretical developments is a well-known episode.
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In the 1920s, much of the social philosophy of Tagore was developed in the cusp between the two world wars. He was also a significant actor in the decolonization process in India. Thus, his critique of nationalism should be understood in terms of the concrete manifestations of violence and domination. He argued in a series of lectures in Japan and the United Nations that the martial affects of nationalism can be checked through the re-privileging of other forms of human identity that can be found in civil life. It is in these other types of identity that overlapping patterns can be discovered-widely, cultural identity. In the early 20th century, to respect all the differences in man that are real yet remain conscious of our oneness.‖ 5 The main point of Tagore's writings was to raise voice against violence which he thought was a crime committed against humanity and therefore his idea of humanism was not only based on universal notion of universal but it was also particular reasoning and for him both are complementary to each other. Though, Tagore acknowledges his indebtedness to the Upanishadic tradtion, he gives much value to the view that truth which he has understood is not borrowed from any philosophy, but his concept of truth is the truth that he intuitively felt. Therefore, the essence of Tagore's humanism is his strong faith in infinite potential of human beings. Tagore Bauls. However, the chapter supports the view that Tagore's humanism was not the echo of the above schools but his own. It seems that the writings of Rabindranath Tagore enable us to explore some of the criticism leveled against humanism more productively.
Tagore's Philosophy of Humanism
According to Tagore, the Universal man is in every individual person. He lives even in the humblest man. Therefore, we should not neglect even the most poor, illiterate and humble human being. Explaining the meaning of universal man Tagore said, -This personality which is the conscious principle of oneness, the centre of relationship is the realitytherefore, the ultimate object of attainment. I must emphasis the fact, that this world is real world only in its relation to content personality‖ 7 . The perfection what an individual attains is not his personal possession. It is also aimed at benefit of the society. So, selfish individualism is sacrificed at the altar of broader spiritual humanism. His perfection leads him to have a link with infinity.) imaginative background of our mind. We know it not because we think of it, but because we directly feel it. It is not vanished from our conscious mind‖ 8 . Tagore sees that the goal of religion is attaining union with the Infinite. Philosophy is concerned with the knowledge of reality, and the realization of reality is the concern of religion. Knowing reality implies an intellectual activity and its realization is religious activity; According to Tagore, reality cannot be known by the intellect. The Infinite has to be realized by the individual in his intuitive experience. 
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Tagore in his ideal of religion conceives of religion as something which ultimately makes man identical with God and this can be possible only through the complete realization of power or perfection in him. In fact, the humanism of Tagore is just the application of the belief that feeling anything as humanin the human way is a source of joy. It is the human mind that reveals the meaning and significance of things. He says, -It is almost a truism to say that the world is what we perceive it to be. We imagine that our mind is a mirror, that it is more or less accurately reflecting what is happening outside us‖ 12 The one effort of our personality is to transform everything with which we have any true concern into the human. For example, the description of the beauty of sunrise has its eternal interest in us because, in fact, it is not the sunrise that catches our interest, but the fact of sunrise in relation to our interest or aesthetic sense. In this connection Niradh C Choudhury makes an observation that -Tagore was a pantheist and deist, who sought self realization through -a closer contiguity with the world.
Tagore's God was both a transcendental and personal diety‖ 13 .
Tagore equates love with truth and truth with beauty. He says that it is only when one can detaches from the narrow boundaries of selfishness, can one have true vision of the beauty, which is omnipresent and realize its everlasting relation with truth. This is the ultimate object on existence, that we must even know that ‗beauty is truth, truth is beauty ; we must realize the whole world in love, for loves give its birth, sustains it, and takes it back to the bosom. Tagore thinks that there is no other concept of truth, except human truth. The entire universe is linked up with us, and it indicates that the truth of the universe is human truth. According to Tagore, -when our universe is in harmony with man, the eternal, we know it as truth, we fell it as beauty‖ 14 .
Intellect is insufficient to unravel truth. Truths are revealed in intuition. God or Brahman cannot be known by debates. Tagore explains this clearly in Sadhana: Intellectual knowledge is partial, because our intellect is an instrument, it is only a part of us, it can give us information about things which can be divided and analyzed, and whose properties cane be classified, part by part.
But Brahma is perfect, and knowledge which is partial can never be knowledge of him. But he can be known by joy, by love. For joy is knowledge in completeness, it is knowing by our whole Bring into the core of my heart.
Tagore's political thought may be described as cosmopolitan Universal humanism.
Tagore pleads for internationalism. Pointing out to internationalism as the need of our time, Tagore maintained that for its own safety, each nation should work for universal welfare.
According to Tagore, the human world is also the woman's world. Woman should extend their radiance beyond the boundaries of the family. Tagore held that freedom was the pre-condition for life progress according to him, -real freedom is of the mind and the spirit. It can never come to us from outside'. He only has freedom who ideally loves freedom himself and is glad to In this sense of Tagore's critique of the state, his understanding of cosmopolitan capacities becomes intelligible: reason can be used to not only tolerate otherness butby questioning the boundaries between the home and the worldit can expand the reach of tradition' 26 .
In this context it would be interesting to be reminded of another major observation of Copyright ⓒ 2019 Authors stories he has written and artistically woven with evident lyricism. His ideal of creativity and freedom, two ideas of the same coin to him, was confined only to artistic matters. Tagore believed that creative freedom percolates through social and political freedom.
The Inter-cultural Texture of Tagore's Cosmopolitanism
As Ashish Nandy has pointed out Tagore was a patriot who thought India was a country of communities 28 . He adds to it that while patriotism is a natural sentiment, nationalism is an ideology 29 . Tagore was philosophically alien to such ideology. As Tagore writes, the principle of creative unity mingles the one in him with the universe of the many. As Tagore says, ‗This
One in me is creative. Its creations are a pastime, through which it gives expression to an ideal of unity in its endless show of variety. Such are its pictures, poems, music, in which it finds joy only because they reveal the perfect forms of an inherent unity'.
In Tagore's novel Gora, written more than hundred years ago, at a very crucial period of time in Indian history, contextualizes and challenges the construction of India as a nation on the basis of authoritative national identity. Though Gora as the novel or work of art is a complex one and it was studied and interpreted in different levels, the core of its message is interculturality of life, the study presumes. The different ideas that the novel depicts like friendship, motherhood, love, caste, discrimination, women, emancipation, nation and nationalism, religion, spirituality, The paper, therefore, registers its concluding statement that Tagore's cosmopolitanism adds to the models of ethical and political cosmopolitanism as a principle of coexistence, a literary-aesthetic and religio-spiritual dimension of cosmopolitanism, which is informed by unity attained through creativity and mutual self-understanding. Tagore's vernacular cosmopolitanism informed by his literary-aesthetic and religio-spiritual cosmopolitanism reflectively precipitates a literary, religio-spiritual mode of inter-cross-cultural praxis as well.
Notes and Reference:

THINK INDIA (Quarterly Journal)
ISSN: 0971-1260 Vol-22-Issue-3-July-September-2019 P a g e | 807
